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INTRODUCTION	

The	 logic	of	harm	 is	one	of	 the	main	pillars	 in	 the	establishment	of	 Islamic	 law	which	
relates	to	actions	that	cause	danger	or	loss	to	individuals	or	society.	In	Islamic	legal	philosophy,	
this	concept	originates	from	the	principles	of	 Islamic	ethics	which	prioritize	the	prevention	of	
loss	and	danger,	both	on	an	 individual	and	social	scale	(Wahbah,	2006).	One	of	 the	 important	
rules	in	Islamic	law	that	underlies	the	logic	of	harm	is	"lā	ḍarara	wa	Lā	ḍirāra"	(there	must	be	no	
harm	and	there	must	be	no	harm	to	each	other)	(Syahriani,	2023).	Islamic	legal	philosophy	places	
harm	as	an	important	element	in	weighing	maslahah	(benefits)	and	mafsadat	(losses).	In	this	case,	
Islam	 not	 only	 emphasizes	 individual	 protection,	 but	 also	 maintains	 social	 balance	 through	
rational	and	ethical	rules	(Mafiah	&	Hidayati,	2023;	Arham	et	al.,	2022;	Ibrahim	&	Harun,	2024).	

In	the	modern	era,	the	logic	of	harm	is	not	only	discussed	in	the	context	of	classical	Islamic	
law,	 but	 is	 also	 integrated	 into	 positive	 legal	 systems	 in	many	 countries,	 including	 Indonesia	
(Elmahjub,	2021;	Mukharrom	&	Abdi,	2023;	Nur	&	Muttaqin,	2020).	The	application	of	this	logic	
of	 harm	 is	 clearly	 visible	 in	 legislation	 relating	 to	 health,	 the	 environment,	 Islamic	 banking,	
consumer	protection,	and	halal	product	guarantees.	The	combination	of	Islamic	legal	principles	
and	modern	positive	 law	aims	 to	 create	 justice	and	welfare	by	minimizing	 risks	and	 impacts.	
negative	impacts	that	may	arise	from	a	policy	or	action.	
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Abstract.	The	logic	of	harm	in	Islamic	Law	plays	a	central	role	in	balancing	benefit	(benefit)	and	
harm	(loss).	The	principle	of	lā	ḍarara	wa	lā	ḍirāra	is	an	important	basis	for	establishing	legal	
policies	that	aim	to	avoid	all	forms	of	harm	to	individuals	and	society.	In	the	context	of	Islamic	
legal	 philosophy,	 the	 logic	 of	 harm	 reflects	 ethical	 principles	 aimed	 at	 maintaining	 human	
welfare	and	preventing	loss.	This	article	examines	the	logic	of	harm	as	a	philosophical	framework	
in	determining	Islamic	law	and	its	application	in	various	aspects	of	modern	life.	The	research	
method	 used	 is	 a	 qualitative	 research	 approach	 with	 analytical	 descriptive	 methods.	 The	
approach	used	by	 researchers	 in	 solving	existing	problems	 is	normative	and	 theoretical.	This	
research	explores	the	importance	of	the	logic	of	harm	in	Islamic	Law,	especially	in	maintaining	
a	balance	between	benefits	and	harms	in	various	aspects	of	life.	With	the	principle	"lā	ḍarar	wa	
lā	ḍirār",	Islamic	Law	not	only	functions	as	a	system	of	rigid	rules,	but	also	a	dynamic	tool	that	
continues	to	be	relevant	amidst	current	developments.	In	modern	applications,	the	logic	of	harm	
has	 proven	 effective	 in	 addressing	 contemporary	 challenges	 in	 health,	 economics,	 and	 the	
environment.	
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This	 study	 aims	 to	 analyze	 the	 concept	 of	 harm	 in	 Islamic	 law,	 and	 explore	 how	 the	
principle	is	accommodated	and	implemented	in	Indonesian	national	legislation	(Auda,	2022;	Gaol	
et	al.,	2023;	Jan	et	al.,	2021).	This	study	will	also	discuss	the	relationship	between	the	rules	of	
harm	in	Islamic	law	and	positive	legal	norms.	Thus,	it	is	hoped	that	this	study	can	contribute	to	
the	development	of	Islamic	law	studies	in	the	modern	era,	especially	in	the	context	of	complex	
and	dynamic	national	law.	

METHODS	

The	research	method	employed	in	this	study	is	a	qualitative	approach,	which	is	typically	
aimed	at	understanding	phenomena	from	a	contextual	or	interpretive	perspective.	This	approach	
allows	 researchers	 to	 explore	 complex	 social	 or	 human-centered	 problems	 by	 focusing	 on	
patterns,	 meanings,	 and	 insights	 rather	 than	 numerical	 data.	 In	 this	 context,	 the	 analytical	
descriptive	method	is	utilized,	which	is	designed	to	provide	a	thorough	description	and	analysis	
of	 the	 research	 subject.	 This	 method	 involves	 systematically	 identifying,	 categorizing,	 and	
interpreting	data	to	uncover	the	underlying	relationships	or	patterns.	The	aim	is	to	create	a	rich,	
detailed	picture	of	the	phenomenon	being	studied	while	connecting	it	to	theoretical	frameworks.	
The	research	also	 integrates	a	normative	approach,	emphasizing	how	the	phenomena	align	or	
contrast	with	established	norms,	standards,	or	regulations.	This	approach	is	particularly	useful	
in	evaluating	the	appropriateness	or	effectiveness	of	specific	practices,	policies,	or	systems	based	
on	normative	criteria.	In	solving	the	identified	problems,	a	theoretical	approach	is	applied.	This	
involves	grounding	the	analysis	in	existing	theories	and	frameworks	to	interpret	the	findings	and	
provide	explanations.	The	theoretical	lens	allows	for	a	deeper	understanding	of	the	root	causes	
of	 the	 issues	 and	 supports	 the	 development	 of	 recommendations	 or	 conclusions	 that	 are	
theoretically	 sound.	 By	 combining	 these	 approaches,	 the	 research	 seeks	 to	 achieve	 a	
comprehensive	 understanding	 of	 the	 subject	matter,	 addressing	 both	 the	 descriptive	 aspects	
(what	is	happening)	and	the	analytical	dimensions	(why	and	how	it	is	happening).	This	integrated	
approach	enhances	the	depth	and	validity	of	the	findings,	making	them	both	contextually	relevant	
and	theoretically	robust.	

RESULTS	AND	DISCUSSION	

The	principle	of	"lā	ḍarara	wa	Lā	ḍirāra"	functions	as	a	universal	principle	in	Islam	that	
prevents	actions	that	harm	oneself	and	others.	This	is	the	basis	for	various	Islamic	legal	decisions	
that	 aim	 to	 balance	 benefits	 and	 harms	 (Mansari	 &	 Rizkal,	 2021).	 From	 a	 legal	 philosophy	
perspective,	 this	principle	 is	not	only	 limited	to	certain	 laws	but	covers	all	aspects	of	 life.	The	
application	of	the	logic	of	harm	continues	to	develop	in	contemporary	contexts,	including	in	the	
fields	of	health,	economics,	and	the	environment.	For	example,	the	prohibition	of	smoking	and	the	
prohibition	of	usury	are	both	based	on	the	principle	 that	 these	actions	bring	more	harm	than	
good.	In	terms	of	the	environment,	destructive	actions	such	as	deforestation	are	also	prohibited	
because	of	their	negative	impact	on	future	generations	(Nurhayati	et	al.,	2018).	

Ethics	 education	 in	 Islam	 prioritizes	 the	 development	 of	 moral	 responsibility.	 The	
principle	 of	 "lā	 ḍarara	 wa	 lā	 ḍirāra"	 teaches	 students	 to	 critically	 evaluate	 their	 actions	 and	
decisions	within	an	educational	environment.	For	instance,	learners	are	encouraged	to	reflect	on	
how	 their	 behavior	whether	 in	 interpersonal	 relationships	 or	 academic	 integrity	 affects	 their	
peers	and	the	community	at	large.	

Scholars	use	the	principle	of	harm	as	a	basis	for	ijtihad	(legal	interpretation)	to	answer	
contemporary	problems	that	are	not	explicitly	regulated	in	classical	Islamic	legal	sources	(Kamali,	
2008).	For	example,	 in	the	case	of	the	use	of	medical	 technology	such	as	vaccination,	scholars	
consider	the	greater	benefit	to	society,	despite	the	risk	of	small	side	effects	(Turnip,	2021).	Law	
in	Islam	aims	to	achieve	prosperity	(maslahat)	and	avoid	loss	(mafsadat).	This	concept	is	based	
on	theological	principles	as	stated	by	Allah	SWT	in	QS.	Al-Baqarah	[2]:	verse	195.	This	principle	
reflects	 Islamic	 teachings	 which	 emphasize	 the	 importance	 of	 protecting	 individual	 and	
community	 rights	 from	physical	 and	moral	 danger	 (Muhamad	 et	 al.,	 2020;	 Pallathadka	 et	 al.,	
2023).	In	the	context	of	legal	philosophy,	the	logic	of	harm	here	functions	as	a	tool	that	guides	the	
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determination	 of	 law	 in	 situations	 where	 benefit	 and	 mafsadat	 intersect	 (Ishak,	 2020).	 For	
example,	 in	 the	 case	of	 cigarettes,	 even	 though	 there	 are	 economic	benefits	 from	 the	 tobacco	
industry,	the	health	harm	caused	is	much	greater,	so	smoking	is	considered	not	in	accordance	
with	the	principle	of	benefit.	Likewise,	alcohol	and	narcotics	are	prohibited	because	of	their	great	
harm	to	health	and	social	order.	

In	the	economic	field,	 the	 logic	of	harm	is	applied	 in	the	prohibition	of	usury.	Usury	 is	
prohibited	in	Islam	because	it	causes	economic	injustice	that	oppresses	the	weak	(Berrocal	et	al.,	
2018).	This	prohibition	is	based	on	the	logic	that	the	profits	obtained	from	usury	practices	are	
detrimental	 and	 exploitative.	 In	 other	 words,	 the	 harm	 caused	 by	 usury	 is	 greater	 than	 the	
benefits	that	may	be	felt	by	economic	actors	as	stated	by	Allah	in	QS.	Al-Baqarah	[2]:	verse	275.	
The	prohibition	of	gharar	(uncertainty)	in	economic	transactions	is	also	an	application	of	the	logic	
of	harm.	Transactions	that	contain	elements	of	uncertainty	are	considered	to	be	able	to	cause	
losses	to	one	of	the	parties	who	do	not	have	adequate	information.	This	shows	that	in	economics,	
Islamic	law	functions	to	prevent	injustice	and	maintain	social	welfare	(Berg	&	Kim,	2014).		

The	logic	of	harm	is	also	applied	to	environmental	issues.	Islam	teaches	that	humans	are	
caliphs	on	earth,	who	are	responsible	 for	 the	preservation	of	nature.	Actions	 that	damage	 the	
environment,	such	as	excessive	deforestation,	pollution,	or	irresponsible	exploitation	of	natural	
resources,	are	considered	forms	of	harm	that	are	prohibited	(Syarif,	2020).	In	this	case,	Islamic	
legal	 philosophy	 seeks	 to	 protect	 nature	 as	 part	 of	 humanity's	moral	 responsibility	 to	 future	
generations.	In	the	case	of	health,	such	as	vaccination,	the	principle	of	harm	is	used	to	address	the	
ethical	dilemmas	that	arise.	Some	people	may	be	hesitant	or	concerned	about	the	side	effects	of	
vaccination,	but	scholars	have	assessed	that	the	benefits	of	vaccines	are	far	greater	in	protecting	
society	 from	deadly	 infectious	diseases	 (Ibrahim,	2019).	This	shows	 that	 Islamic	 law,	 through	
ijtihad	based	on	the	logic	of	harm,	can	accommodate	the	health	needs	of	contemporary	society.	

By	integrating	the	principle	of	harm	into	education	ethics,	Islamic	teaching	institutions	
aim	to	create	a	holistic	framework	for	moral	development.	This	approach	not	only	strengthens	
individual	 character	 but	 also	 contributes	 to	 the	 formation	 of	 a	 just	 and	 harmonious	 society.	
Learners	are	encouraged	to	view	their	education	as	a	means	of	contributing	positively	to	the	well-
being	of	others,	embodying	the	Islamic	ideal	of	collective	responsibility.	

The	theological	foundation	of	this	framework	is	derived	from	Quranic	injunctions,	such	
as	 QS.	 Al-Baqarah	 [2]:195,	 which	 emphasizes	 avoiding	 harm	 and	 promoting	 good.	 Prophetic	
teachings	further	reinforce	the	importance	of	ethical	conduct,	with	sayings	such	as	"There	should	
be	neither	harming	nor	reciprocating	harm"	serving	as	guiding	principles	 for	behavior	within	
educational	settings.	

CONCLUSION	

This	 study	 explores	 the	 importance	 of	 the	 logic	 of	 harm	 in	 Islamic	 Law,	 especially	 in	
maintaining	the	balance	between	benefits	and	losses	in	various	aspects	of	life.	With	the	principle	
of	"lā	ḍarara	wa	Lā	ḍirāra",	Islamic	Law	not	only	functions	as	a	rigid	system	of	rules,	but	also	a	
dynamic	 tool	 that	 continues	 to	 be	 relevant	 amidst	 the	 development	 of	 the	 times.	 In	modern	
applications,	the	logic	of	harm	has	proven	effective	in	overcoming	contemporary	challenges	in	
the	fields	of	health,	economy,	and	the	environment.	
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